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RUSSIA’S OLD BELIEVERS

(Spiritual Movements of the Seventeenth Century)

This book investigates the deeprooted causes of the seventeenth-century
crisis within the Russian church and the impact of the ideology of pre-
Nikonian oppositional church movements on the formation of the main
stream of the Old Believers' dissent. When, on May 13, 1667, the Council
of Russian and Near Eastern bishops summoned in Moscow by Tsar
Alexis anathematized those Russian clergymen who refused to accept
changes in the church’s missal and ritual, no one anticipated that this
action would lead to a tragic schism within the Moscovite church. Indeed,
opposition to the innovations introduced in 1653—1657 by Patriarch Ni-
kon has never abated within the traditionalist wing of Russian Ortho-
doxy, and during the decades following this Council the ensuing con-
flict resulted in the emergence of that powerful movement known as the
»Schism of the Old Believers“. This movement rapidly embraced a sub-
stantial part of Orthodox Russians, and historians consider that in the
eighteenth century alone over one million Old Believers left Russia to
escape persecution by the Russian church and state, seeking freedom of
religion outside the confines of the land of their ancestors. This wave of
emigration was the greatest to emanate from Russia prior to 1917 and
testified clearly to the tremendous number of Russians who joined the
religious dissent and rejected the new order which had been introduced
in the church by the state and hierarchy. According to nineteenth-cen-
tury statistics, at least one-quarter, and perhaps even one-third, of all
Great Russians belonged to various Old Believer denominations. Thus,
during the last two and one-half centuries of the Russian monarchy —
long before the inception of nineteenth-century political revolutionary
ideology — there developed in Russia this first widespread, stubborn op-
position to the established Church, state and Westernized ruling strata. In
the twentieth century this spiritual rift within Russia, combined with social
and cultural stresses, contributed to the erosion of tsarist power and
prestige, facilitating the progress of revolutionary events.

Although these dissenters, calling themselves the ,Old Believers®,
broke away from the established Russian church after Nikon carried
through his ritualistic innovations, it will be shown in this research
that there were other, deeprooted, reasons which contributed to the
alienation of the dissenters from the leadership of the church. Two
decades before Nikon had come to power and stepped out with his
changes in the missal, clear signs of dissatisfaction among the lower cler-
gy — parish priests and monks — with the hierarchy had been visible.
In the 1630°s numerous secular priests, calling themselves the ,Zealots
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of Piety® or ,Seekers of God* (Bogoliubtsy), had started a movement of
liturgic and moral revival. Feeling that their leaders, the bishops, were
too lenient to carry through urgently needed reforms within the churdh,
they themselves took up an enthusiastic crusade attempting simultane-
ously to discipline their flodss and influence the inept, weak ecclesiastic
hierarchy headed by the passive old patriarchs, Josaphat I (1634—1641)
and Joseph (1641—1652). At the Church Council of 1649 they succeeded
in carrying through some important liturgic reforms, returning to a more
careful and solemn celebration of the mass. The inspirers of the Zealots
of Piety, archpriests (protopopes) Stephen Vonifatiev and Ivan Neronov,
won these changes over the opposition of the patriarch and bishops
thanks to the support of Tsar Alexis and his closest advisers. In the
following years this group of reformers, supported by the tsar, actually
came to a position of command within Muscovite Orthodoxy, conside-
rably enhancing the prestige of the church, expanding the publication of
liturgical and devotional literature, imposing stricter clerical discipline,
popularizing the sermon and urging morality upon their flocks. The
sale of strong spirits was curtailed, gambling prohibited, the popular
plays of the jesters (skomorokhi) — often both anticlerical and not par-
ticularly moral — were forbidden. These zealots looked with suspicion
upon the rapidly growing secularization of Russian culture and were
opposed to the new influences emanating from the West. Indeed, the
reformist priests believed in the utopian teaching of ,Russia, the Third
Rome*®, and felt that Russia, the last independent Orthodox state, was
destined by God to preserve the ,true Orthodox Christian faith®. They
sought to turn the country into a theocracy, ,a true Orthodox nation®,
viewing the Orthodox Christian liturgy itself as a manifestation of the
Kingdom of God on earth, visualizing this coming Kingdom of God as
an eternal, uninterrupted, joyful, solemn and most beautiful Eucharist
during which deserving Christian souls would be in constant communion
with their Creator.

With this group’s rise to power, Church attendance, fasting, regular
confession and communion were strictly observed. Foreign diplomats ob-
serving Russia in the late 1640's and early 1650's reported that the
+~Muscovite reformation® was achievieng spectacular progress, while the
Near Eastern Orthodox clergy expressed astonishment and awe at the
intense Russian piety, long, solemn Muscovite church services, and the
severe fasts, declaring that the Russians appeared intent upon becoming
saints.

The death of the passive Patriarch Joseph in 1652 quite unexpectedly
altered the course of the ,Russian reformation®. The leading ,Zealot®,
confessor to the tsar, himself, Stephen Vonifatiev, humbly declined the
honor of heading the Russian church, and so the domineering and power-
thirsty Nikon, archbishop of Novgorod, and the Tsar’s own choice, was
elected to the patriarchal see. Theoretically, Nikon's view of the church’s
role in the nation did not differ much from that of the Zealots. Both
wanted to strengthen the church and its role in the country, both were
believers in the theocratic Russian utopia, and both favored a pious
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moral revival throughout the land. While the Zealots, howevc?r, aimed
at the organic spiritual rebirth of Russia, to be participated in by. all
sectors of the clergy and society, Nikon envisioned a stronger patriar-
chate which could lead Orthodoxy, both in Russia and in the whole
Eastern Orthodox world. He sought to carry out the reform autocrati-
cally, from a position of increased strength in his see. Nikon's views in
many respects were close to those of Pope Innocent III, who considered
papal authority supreme and undisputed, and in his writings Nikon ofFen
even employed Innocent’s arguments on the behalf of an authoritarian
patriarchate. Nikon apparently also hoped that Russia would liberate
all Orthodox Christians from the Poles and Turks, and that he as head
of the Russian church would become the ecumenic leader of all Ortho-
doxy. On the other side, a comparison can justifiably be made between
the programs of the reformist archpriests and those of the Franciscans’
sinvincible doctor®, William Occam, and Marcilius of Padua, who taught
as early as the fourteenth century that not the Pope and bishops alone,
but only the entire church, as the council of all ,real believers®, was in-
fallible and incorporated the highest authority in matters of church
action

The first clash between the reformist archpriests and Patriarch Nikon
arose not out of dispute over authority but on purely liturgic and ritu-
alistic grounds. Having observed some discrepancies between the Russian
and contemporary Greek rites and missal texts, the patriarch ordered an
adjustment of the Russian rites and texts to correspond to the Greek,
without summoning a church council or consulting any Russian eccle-
siastic authority. As research in the history of liturgic texts at that time
was nearly inexistent, no one could explain to him that these discrepan-
cies were not necessarily the result of Russian errors or arbitrary textual
revisions, but developed from changes initiated by the Greeks some
centuries before. Thus, the Russian texts and ritual were actually closer
to the early Byzantine ones than were those of the contemporary Greek
church. The reformist archpriests, who deeply respected traditional litur-
gy, not only refused to accept Nikon's manipulations of the prayer
books and rites, but immediately proclaimed him a dangerous innovator
whose designs ought firmly to be thwarted. Moreover, they expressed
their resentment at the patriarch’s autocratic ways in his administration
of the church and at his cruelty toward the clergy. Encountering this
opposition, Nikon applied severe disciplinary actions. His enemies were
removed from their bishoprics or parishes, defrocked, jailed or deported,
and in several cases simply ,liquidated®. Thereupon, by terrorizing his
bishops, providing misleading information and ,gerrymandering® the
church councils, Nikon carried through his changes in the liturgic rites
and texts. Although some years later the tsar, himself, came into conflict
with Nikon and removed him from the patriarchal see, the sovereign,
his administration and the church hierarchy all adhered to the new revi-
sions. At a nearly ecumenical Orthodox council in Moscow in 1666—1667
(including, besides Russian prelates, two patriarchs and many bishops
from the Near East). Nikon’s efforts at patriarchal supremacy were con-
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demned but his liturgic innovations were sanctioned. This council, more-
over, condemned the Muscovite theory of the ,Third Rome“ and ex-
communicated staunch supporters of the old traditions. These actions did
not intimidate the traditionalist opposition but only succeeded in em-
bittering it and bringing about the aforementioned schism within the
Russian church.

The ,old ritualists*, or Old Believers, thus broke away from the
church hierarchy initially in defense of the traditional Old Russian rites,
Muscovite church ideology, and their theocratic, utopian hopes in Rus-
sia’s messianic mission within Orthodoxy. They stood, also, for more
democratic parish structure and church councils, resenting the arbitrary,
often inept administration of the hierarchy, they sought a greater inde-
pendence of the church from the state.

Simultaneously with the rise of the earliest Zealots of Piety, in the
late 1620’s or early 1630's, deep in the virgin forests of northern Russia
there appeared another intense religious movement whose leaders, often
called ,the elders of the forest® (lesnye startsy), similarly to the
reformist archpriests, awaited the imminent end of the world. While the
Zealots of Piety, however, optimistically believed that Russian Ortho-
doxy would last till the Second Advent, the pessimistic elders of the
forest concentrated their attention upon the earlier stage of eschatologi-
cal drama prophesied in the Revelation of St. John, the coming of the
Antichrist, the supreme emanation of evil. They had little faith in the
good side of the nature of man, still less in human society or even in
the church. In their eyes the lay world was hopelessly sinful, and only
escape from the world and its temptations could help Orthodox man
preserve his faith and save his soul. Extreme asceticism and the least
possible contact with the sinful world formed their program. Only mor-
tification of the flesh, constant prayer and the most conscientious avoi-
dance of contact with heretical and sinful society, could help preserve
purity in the dangerous era of the last betrayal and the victory of the
Antichrist. While, therefore, the Zealots of Piety aimed at the salvation
of humankind, these pessimistic ascetics despaired of it and escaped into
the forest wildernesses. They fasted four days a week, ate only a little
bread and vegetables the other days, while their leader, monk Capiton,
set the example for mortification of the flesh by wearing two huge sto-
nes over his chest and back and sleeping suspended on a hook.

Capiton and his disciples even avoided going to church and making
communion, apparently believing that the priests were too sinful and the
sacraments administered by their unworthy hands invalid. Nikon’s action
gave them an excellent pretext for a final break with the hierarchy:
they proclaimed his innovations obvious signs of final defection from
Orthodoxy and of the victory of the Antichrist. To them Nikon's inno-
vations were an abomination, the Church but a tool in the hands of the
Antichrist, and the bishops the latter's servants. Adhering to the
letter of the canons, they reasoned that, after the ,defection® of the
church hierarchy, no priesthood was holy; and, lacking a priesthood, the
sacraments performed in the Orthodox Church were inoperative, even
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impossible. Thus neither communion nor marriage — and they believed
only in church marriage — were possible. The entire .ear.th, and all hpmaq-
kind, except only their congregations became the victims of the victori-
ous Antichrist.

After the council of 1666—1667 there was a period of hesitation, a
common action of former Zealots of Piety and the forest elders against
the hierarchy. Their joint refusal to accept Nikon's innovations for a
while confused the issue and obliterated the clear line of demarcation
between these two groups. When many pessimistic radicals, however,
started preaching not only self-mortification of the flesh but total de-
struction of life and of the sinful body in the suicidal pyres of self-im-
posed auto da fé, the striking difference between the two teachings
became obvious, and they broke into two theologically and psychologi-
cally distinct denominational entities. The one, preserving the ideals and
aims of the Zealots of the 1630's, remained optimistic, basically conser-
vative — or, in the terms of George H. Williams,* ,magisterial®, — re-
cognizing the need for and justification of the existence of human and
ecclesiastic institutions. These ,priestist* (popovtsy) Old Believers
remained faithful to the completeness of Orthodox dogma, accepting
unequivocally the priesthood, the episcopal hierarchy and all sacraments
of the church, only refusing to obey the administration of the ,apostatc®
established church. The pessimistic and — again in the terms of George
H. Williams, ,radical® — non-priestist (bezpopovtsy) Old Belic-
vers, to the contrary, formally introduced a new and very unorthodox
dogma, that of the final and complete victory of the Antichrist over the
church, over all of humankind and even over nature. According to their
tenets, after the ,last® betrayal of the established church and all of its
bishops, there remained none of God's grace in the hierarchy or priest-
hood, and for this reason none of the sacraments canonically performed
only by the priests were any longer possible and operative. Among the
latter were communion and marriage, so celibacy became compulsory,
even the rule of dogma for all believers of the ,non-priestist“ denomi-
nations.

In many respects the Russian ,non-priestist“ apocalyptical teaching
had many features in common with West European radical sectarianism.
In the Middle Ages the dualistic heretical movement of the Bogomils and
Cathari displayed many characteristics similar to those of these eschato-
logical and pessimistic Russian dissenters. During the Protestant Refor-
mation the Spiritualists and the Anabaptists, like the followers of the
Muscovite preacher, Capiton, refuted the hierarchial structure of the
established church, the priesthood, and most of the sacraments, likewise
adopting a negative attitude toward social institutions and, especially,
the state. Later, in the eighteenth and early nineteenth century, the radi-
cal American pietist sermon, which followed the ideas of the mystical

* George H. Williams, Spiritual and Anabaptist Writers,
Philadelphia, 1967, and Radical Reformation, Philadelphia, 1962
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German theologian, Jacob Boehme, was also characterized primarily by
the teaching of millenianism, celibacy and charismatic leadership.

The Russian seventeenth-century dissent developed as a purely reli-
gious movement aimed at satisfying the spiritual needs of believers. Its
intensity led to conflict between the church leadership and the state, and
in the decades following the church council of 1666—1667 it attracted
more dissatisfied elements from the peasantry, merchantry and lower
urban strata. Such responce of wider groups of the Russian population
to this originally strictly church conflict had considerable social impli-
cations — which, however, became noticeable only at an advanced stage
of the dissent.

Work on this research was greatly facilitated by the support of the
Russian Research Center of Harvard University, where the writer of
these lines was a Research Fellow in 1956—58. In the following years
the continuation of this investigation progressed very slowly because of
teaching activities and some other projects whose completion interfered
with the present research. Only in 1965—66, with the help of a fellow-
ship from the John Simon Guggenheim Memorial Foundation, was I
able to complete the writing of this book. I am happy to acknowledge
my indebtedness to these bodies for their generosity.

When this research was completed and I began to assemble the mate-
rials prepared for the writing of this book, I was confronted by the
problem whether to write in English, the language of my adopted
country, my teaching activity and most of my publications since 1949,
or in Russian, the language of my main source-material. After long con-
sideration I opted for Russian. The main reason for this was my desire
to preserve the flavor, style and spirit of the numerous quotations from
the writings of the participants in this seventeenth-century conflict.
Their colorful, often unique, manner of expression suggested the need
to preserve the wording and original turns of speech of these earliest
Old Believers.

Serge A. Zenkovsky
Vanderbilt University,

April, 1969



NPEOAHUCITIOBHE

B mpomsnioM rofy, B CBA3H C IATHAECATHIIETHEM deBpasIbCKOR
u OKTAGPBLCKOH PpEeBOJIIOIHH, COBCEM He3aMeTHO Npollia ApPY-
ras, HO TOXKe O4YeHb 3HAUYUTEJIbHASA FOJOBLIMHA B PYCCKOH HCTO-
pPHH — TpeXCOTJIeTHEe DacKojla B DYCCKOH IepkBH. MaJjo Kro
BCIIOMHHJI, YTO TPH BeKa ToMy Ha3ax, 13 mag 1667 roma, cobop
PYCCKHMX M BOCTOYHBIX ENMMCKONOB HAJIOMKHJ KJIATBBI' HA TeX
NIPaBOCJIABHBLIX PYCCKHUX JIIOAEH, KOTOphIe MPORKOIKAJH H XOTEIH
IPOROJIKATL IIOJIB30BATHCA CTAPOPYCCKHMH, ROHHKOHOBCKHMH,
6orocyry;ke6HbIMH KHHTaMH, KPECTHTbCA JPEBHEBH3aHTHHCKHM
H ApEBHEPYCCKHM ABYXIEPCTHBIM KDECTHBIM 3HAMEHHMEM M OCTa-
BaThCs BEepPHBIMM CTAPOPYCCKOR I€PKOBHOM TpaUIIHU,

Ha camom coGope 1667 roga TOJMBKO 4eTbIpe YeJIOBEKA, B TOM
4HCJIe H «IPOTONOoN GOraThIpb» — ABBaKyM, PEIIHTENBHO OTKA-
3aJIUCh IIPHEATH MOCTAHOBJICHHA 3TOTO COHMa HepapxoB. TeM He
MEHee, BCJIE[] 32 HHMMH O4Ye€Hb CKOPO Bce GOJibiiee H OOJblee
YHCJIO PYCCKHX JIIOfed CTajI0 BBICKA3bIBATHLCA IPOTHB IIOCTAHOB-
JIGHAHM 9THX PETHBHIX H HEOCTOPOXKHBIX B CBOMX PELIEHHUAX pycC-
CKHX M O/IKHEBOCTOYHBIX, IO NPEHMYILECTBY IpeyecKHX, BJa-
IbIK, IPOABJIATE CBOIO BEPHOCTb JPEBJIEPYCCKOMY IEPKOBHOMY
TIPeAaHIO U OTKa3bIBATHCA OT MORUYMHEHHA, COBCEM ellle HellaB-
HO o0ue#t fna Beelt Pycn, maTepu nepksu. Takum o6pasom B Te-
YeHUe HEMHOTHX MecATHJEeTHH pPa3BHJIOCH MOLIHOE ABHKEHHE
CTapooGpANLEB, caMoe 3HAYHUTEILHOE PEJIMIHOZHOe LBHYKEHHEe B
HCTOPHMH PYCCKOI'O HAPOAA, KOTOpOe, He TIOKOPUBUIXCH BOJIE €IIHC-
Komara M rocyapcTBa, CTOSIIEr0 3a STHMH HEpPapXaMH, Ha BeKa
OTOPBAJIOCH OT IEPKBH, ObIBINEH TOrja elle marpuapiei, # 06-
Pa30BaJIO CBOH 0cOGkIe, OTAeJIbHbIEe, He3aBHCHMBIe OGIuHbI, Pyc-
CKO€ CTapoOGPARYECTBO IEPEXKUIO HeMaso (a3 3HAUUTEJHLHOrO

1 3™ KRATBEI ObLIM CHATHI CO CTapoOGpAALEB TONMLKO 23/10 anpena
1929 roaa pemenmem BpemenHoro Ilatpuapmero CaAwmeHHoro CuHoza
Pyccroit nepkeu. cM. IlepkoBHbI1 BecTHur 3anaguo-Esponeiickoit Enap-
xun, Ne 6, or miona 1929 r.
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Pa3BHTHA H 3aMETHOrO CIaja ABH)KEHHSA, PaCKOJOJIOCh HA MHO-
JKECTBO TOUJIKOB, Bce Ke 00beMHEHHDLIX JII000BRI0O K IIPOLLIOMY
PYCCKOH IIEpPKBH U PyCCKOMY ApeBHeMy oOpAfy H, HECMOTPA Ha
FOHEHMA, CHIrPaJIo GOJIBIIYIO POJh B AYXOBHOM H OGLECTBEHHOM
Pa3BUTHM PYCCKOr0O Hapofa.

Ka3zayoch, UTO TpHCTa JeT, IPOLIERIINX CO BPEMEHH LIEPKOB-
HO#l CMyTBI, pasBHBILUedica NpH Lape AJiekcee Muxailiosuue,
OLLJIM AOCTATOYHBIM CPOKOM JIJIA H3Y4YeHHA U BbIACHEHHA NIPHYHH
TParu4ecKoro pacKojia B PYCCKOM IIPAaBOCJIABHM, KOTOPBIX Td-
SKEJIO OTpaswica Ha cyAapbax Poccuy H HeMaJIo MOMOT CO3JaHHIO
TeX yCJIOBMii, KOTOpble IIOJIBEKA TOMY Ha3ajl MpPHBEJH HAPCKYIO
Poccuio Kk kpymeHuio. Ho, K coxaJieHHIO, 0 CHX IIOp KOPHH
cTapooOpARYecTBa M NPHYHHBI PYCCKOIO IEPKOBHOIO packoJia
CEMHAaJLaTOro BeKa BCe ellle He IOJIHOCThIO BCKPBIThI B HCTOPH-
YEeCKOH JITepaType H OCTAIOTCA AaJieKo He AcHeIMH. Hecmorps
Ha TO YTO 3a IIOCJIEJHHE CTO JieT ObLIO OITyOJHKOBAHO HEMAJIO
HOKYMEHTOB H HCCJIEOBaHMI, NaBUIMX 3HAYHTEJIbHOE KOJMde-
CTBO CBEleHHil 0 COGLITHAX, MPHUBEALUIMX K BBIXOAY cTapoobpan-
YecTBa M3 JIOHA PYCCKOH maTpHapuielf, a mMo3)Ke CHHORAJILHOH,
LIepPKBH, Bce Xe CPaBHUTEJILHO HEMHOrO GbLIO cHles1aHO [J1d BbI-
SICHEHHA KOpPHeH TOro packojia B MCTOPMH caMO# pyccKoH 1ep-
KBH, €r0 HJAEOJIOTHYEeCKOTO COflepXaHHA M ero POJIH B Da3BHTHH
PYCCKOro Hapojia 3a IOcJleAHHe TPH BeKa. Jl0 CcHX NOp IOYTH
YTO He BCKPBITHI CYIIHOCThL BJIHAHHUA CTApOOOpPARYECKOH MBICJIH
Ha HJEOJIOTHIO PYCCKHUX MBICJIHTeJIeH, cJIaBAHO(HUIIOB H HapPOA-
HHKOB, «IIOYBEHHHKOB» CEPEeAUHBI NPOILIOTO BEeKa M AYMCKHX
«IPOrPeCCHCTOB» HAa4aJja STOro, 3HauyeHHe CTapooOpAXYeCKHX fe-
ATeJled B Pa3BUTHH DYCCKOH SKOHOMHKHM M CBA3H CTapooGpsaA-
4YeCKHX MHMCAHHH C PYCCKOH JMTepaTypod Hadyajia RBaALAaTOrO
Beka. IlouTH 4yTO coBceM 3aGBIT TOT (PAKT, YTO MMEHHO CTapoos-
PARLUBI COXPAHHJIH H PAa3BHJIH y4YeHHe O OCOGOM HCTOPHYECKOM
ITyTH DPYCCKOTO Hapofa, «cBATOR Pycu», mpasocaasHoro «Tpe-
Tbhero PuMa» M 4TO B 3HAUHTEJILHOH CTEMEHM GJarofaps HM 3TH
HAeH CHOBA YK€ B IPOLLIOM H 3TOM CTOJIETHAX 3aHHTEPeCOBAJIH
PYCCKHe YMBI.

K cepbe3noMy H3y4eHHIO PYCCKOTO CTapooGpsfdyecTBa pyc-
CKHe HCTOPDHKHM H GOrocCJIOBBI NMPHIIIH TOJIBKO TOrAa, KOrAa Ha-
CTyNaJla COAOBIIMHA BYXCOTJIETHA PYCCKOr'O I[ePKOBHOIO pac-
KoJjia. Jlo cepeauHb! [EeBATHAALATOrO BeKa pabGoThl O cTapoob-
pARYecTBe, HAIIHCAHHbIE IIPEfCTABHTEJIAMH PYCCKOH LEPKBH H
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PYCCKOH HCTODPHYECKOH HayKH, HMEJIM TOJBKO OGJIHYHTe IbHbIE H
MHCCHOHepcKHe e, IIpapaa, yxe TOrxa CyleCTBOBAJIH MHOTO-
YHCJIeHHblE CTAPOOOpSAAYEeCKHe COYHHEHMs, PHCOBABIIHE COBCEM
APYTYIO CTOPOHY BTOTO TPAarH4eCKOro KOHQIIMKTA B Aymiax pyc-
cKoro Hapoaa. Ho 5TH cOYHMHeHMs OCTaBaJIHCh IOYTH YTO HEM3-
BECTHBIMH INHPOKHM KpYraM PYCCKOTO <«€BpPONEH3HPOBAHHOIO»
oflIecTBa M, KOHEYHO, He MOrJIA OBbITb OIyOJHMKOBaHbI BBHAY
CTPOTHX IpPaBHJI IeH3ypbl, He IO3BOJIABIIEH AAThb CJIOBO Npex-
CTABHTEJIAM MHOT'OMHJLJIMOHHOI'O PyCCKOro crapoo6papayecrsa. K
Hayajly HapcTBOBaHUA AjyekcaHapa II 1osio:KeHHe HECKOJIBKO
H3MEHMJIOCh, POCT CTapooGpAgYecKHX OGIIMH, yclleX cTapoo-
PAALEB-TIONOBLIEB B BOCCO3MAHUHM MMH CBOeH HepapxXHH, IOAB-
JIeHHe CTapooOpSIAYECKUX U3RXaHUE 3a IpaHuIleH M, HAKOHeI, ca-
MO «OTKpDBITHE» PYCCKHM OOIIEeCTBOM cTapoo0pARyecTBa, KaK
MOILIHOI'O ABIIKEHHS, HACYUUTHIBABIIEI'0 B CBOMX pAMAaxX OT d4eT-
BEePTH RO TPeTH BCeX BeJIMKOPYCOB, IPHBEJIM B KOHIle 1850-p1X H
B 1860-b1X rofoB K IOABJIEHUIO OGLIMPHOMH JINTEPATYPHI O PacKoO-
Jie H 3THX CBOeOOPa3HbIX PYCCKUX «RHCCHIAEHTAX».

Co Bpemenn HHuKOHa M K0 BTOpOH MOJIOBHHBI JIeBATHAALATOrO
BeKa B HCTOPHYECKOH JIUTEpPaType I'OCIOACTBOBAJIO BeChMa He-
000CHOBaHHOE MHEHHe, YTO, IepelnuchiBad Gorociy:xeb0Hble KHH-
I'H, ApeBHepPyCCKHe MePeMCYNKU CAEeJIAJIM HeEMAJIO OLIHGOK M HC-
KaYKeHHH TeKCTa, KOTOPble ¢ TeueHHeM BpPeMeHH CTaJIH HeOTheM-
JIeMOH 4acThi0 pycckoro Gorociy:xebHoro obpsaga. Kpome rtoro
HCTOPHKH PacKOJia COBEPLIEHHO OLIMO0YHO ITOJIAraJiH, YTO B HC-
KaJKEHHH IePKOBHBIX KHHUT GbIIM BHHOBATHI HE TOJIBKO JpPEBHHeE
MEPENHUCYHKHY PAHHEr0 PYCCKOro CPeJIHeBEKOBLSA, HO U Te IepBhIe
NpPOTHBHHKH matpuapxa Hukona, koropsle B KoHLe 1640-b1x u
HayaJjie 1650-p1X roioB GJIHM3KO CTOANH K PYKOBOACTBY LEPKBH
KHHTOITIEYATAHHIO H II03TOMY GyATO OBI CMOTJIM BHECTH B Me4aT-
HpIe yCTaBbl TOr0 BPeMEHH OLIMOKH, clleJlaHHbIE B IpPeAbIAyIIHe
BeKa. B uHcile DTHX JMI, KOTOPBIX CYHTAJIM OTBETCTBEHHBLIMH
3a BHeCeHHe OIIHOOK yiKe B PYCCKHeE IleYaTHbIe U3[aHHA CeMHaA-
LaTOro BeKa, Ha3bIBAJIH PYKOBOJAHUTEJIeH DaHHEro COIPOTHBJIE-
HuA Huxony, nporomomo MBana HepoHoBa u Apeakyma. ITo
MHEHHIO BTHX HCCJIEROBATE e U3 YHCJIA HePAPXHUH U MHCCHOHEp-
CKHX KPYIoOB, TaKHe OIUHOKH CTAJIM BO3MOXKHBI BBHRY OTCYTCT-
BHA JOCTATOYHOI'O NMPOCBELIEHHA B cPefHeBeKOBOH PycH, Gemno-
CTH PYCCKOH HayYHOH M 1epKOBHOH MBICJIM TOrO BPEMeHH H, Ha-
KOHeIl, 0cO00ro CKJIafla PYCCKOro PEBHETO IPABOCJIABHS, KOTO-
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poe 0 KX MHEHMIO NPHUAABAJIO NIpeyBeJIMYeHHOe 3HaYeHHe BHeLl-
Hell HaGOKHOCTH U 00psAfaM. Jlaxe TaKOM H3BeCTHBIA H yYeHbIH
HCTOPHK PYCCKOH LePKBH Kak MHTpomosMT Makapui#l Byirakos
(1816—1882) mpupep:xuUBaJICA 9TOI'0O MHEHUs B H3JXaHHOM MM B
1854 roxy KanuTaJbHOM TPpyae 00 «HlcTOpHH pycCKOrO packojia
CcTapooOpPARIECTBA Y.

Taky1o ke NO3HIHI0 B O0BACHEHHH PEIMIHO3HBIX IPHYHH pac-
KOJIa CHAayaJa 3aHAJI U MOJOROH kasaHcKuil ueropuk Ad. IIpok.
IlJanoB (1831—1876), KOTOpHLA B CBOEH MarMcTepCKOH auccep-
Taiud «PyccKkuii packos crapooGpApgdyecTBa», 3alMUIICHHOH HM
B 1858 romy, HasbIBaJ ABHIKEHHE CTOPOHHHKOB CTapoHd Bepbl
«OKaMeHEBIITHM OCKOJIKOM ApeBHel Pycu». Bee ke, HecMoTpA Ha
CBOH paHHHMH TPaJHIHOHHO-OTPHIIATEJILHBIN B3IJIAL HA CTapoo6-
papnes, llfanoB BHec y:ke H B 9TOM TPyAe HeUTO HOBOE, IBITA-
ACh BCKPBITh COLlRAJIbHBIE IIPHYUHBI, TOJIKHYBIINE B PACKOJ HIH-
POKHe Macchl PyccKOro Hapoja. Yepes ueThipe rofia, MoJb3yAch
nepeBe3eHHO® Bo BpeMA Kpnimcko#t BoiHbl B KazaHb Goraredi-
ulef MaTepHAJIAMH II0 pacKosy O0u6imoTerofi COJIOBELKOrO MO-
HacTeIpd, lI]anmoB mepecMoTpesi CBOH B3rJsaasl. B HOBOM TpyRe
«3emcTBO B Packoj», BelmeqmeM B OTeuecTBEHHBIX 3alIHCKAX B
1862 roxy, oH yse mHcaJ, 4YTO B cTapooGpapdecTBe ObLIa «CBOE-
o6pa3Has KH3Hb YMCTBeHHas M HPABCTBEHHAad» M 4TO PACKOJI
BBIPOC Ha IOYBE «3€MCKOH pO3HH», B pe3yJibTaTe «CKOpOM H TdA-
roThl OT TACJIa IOCyRapeBOd Ka3HEBI, OT 3JI0yNOTpeOJICHUA rocy-
ZAapeBbIX YAHOBHHKOR, IIMCIIOB K AO30PIIHKOB, OT HACHJIHA GOAD».
B ero riaszax crapooGpaAYecTBO ObLJIO TPEXKAE BCEro: «MOTyYeH,
CTPAIIHOH OOINMHHOH ONIO3MIlMEH ITORXATHOrO 3eMCTBA, MAaCChI
HapOAHOHM IPOTHB BCEr0 FOCYAapCTBEHHOTO CTPOA — IePKOBHO-
IO H rpaxpaHckoros: Hoseni Tesuc A, II. ITlamosa, uTo crapo-
oOpanguecTBO ObLIO IpexKe BCEr0 TBOPYECKHMM K CBOGOZOJIOOH-
BBIM OIIIO3UIMOHHBIM ABH)KEHHEM IPOTHB 3aCHJIMA T'OCYRapCT-
Ba M IEPKOBHBIX BJIacTeH, GbIJ ¢ DHTY3HAa3MOM IOAXBayeH pyc-
KEMH HapOJHHKaMH, KOTOpble, BHAA B DTHX 3aINUTHHKAX APEB-
Jiero IpaBoCJIaBHs IIPeK/ie BCero BO3MOYKHBIX COIO3HHKOB B CBO-
el PeBOJIIOHOHHOE Goph6e ¢ pyCCKOR MOHapXHeH, CTajii B CBOIO
odepefib HCCJIENOBATh CTAPOOOPANYECTBO M HCKATh COJIMMKEHHA
¢ HHM.

* Ilur. no A. II. Ilanos: Coumuenus, CIIB, 1906—1908, Tom II, cTp.
451—461.
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CeHcaHOHHOe «OTKpbITHe» A. IllamoBa, 4To ABHKeHHe GOp-
IIOB 3a cTapyio Bepy GyATo 6b1 GBLIO B OCHOBHOM GOpBGOH Ipo-
THB 3J10ynOTPeCJICHUI NPaBHTEJILCTBA H HepapXud, GbICTPO Ha-
IJIO OTKJIMK ¥ 3a rpanmiel. Tam cTapoo6pAAnaMH 3aHHTEpeco-
BaJIMCh PyCCKHe DMHTPAaHTHI B JIOHAOHE BO IJiase ¢ NMaTPHAPXOM
pycckoro conuasiusma A. IepuenoyM, ¢ H. OrapeBbiM H ¢ HX RO-
BOJILHO CJTydyaiiHbIM APYTOM, HOBbIM dMHTrpaHTOM, Bac. Kesabcu-
eBbIM. BrljI0 peleHo BOBJeYb ITHX CTAPOMOXHBIX, HO, Ka3aJI0Ch,
MHOT00GEeIAIOIMX PYCCKHX «JXHCCHAEHTOB» B IIOJHTHYECKYIO
6opsby ¢ camopepxkaBueM. [eprien man genern, Orapes — CBOIO
PEeRAKIHOHHYIO OIBITHOCTh, KesbcHeB — cBoO# 3HTy3HasM. B pe-
3yJbTaTe, yKe B ToM ke 1862 rony B JIonmoHe HAYAJ BHIXOMUTh
0cOo6bIil KypHAJ AJA CTapOOOPANYECKHX uHMTaTeJieH, MHOTO3HA-
YUTEJILHO 03arJIaBJIEHHBIX BTOH SMHI'DAaHTCKOH KYYKOR «006-
mee Jlemo».* oA Toro 4To6sl NpoyHee BOBJIEYD CTAPOOOpAIYECT-
BO B CBOI0 PEBOJIIOIMOHHYIO paboty, A. I'eplien naske HaMepH-
BaJics co3fath B JIoHROHe 0co6BIH cTapoOGpARAUYEeCKUH 1IepPKOB-
HBIA LEHTP, IIOCTPOHUTH TaM Ke CTapoobpamguecKuit coGop, crapo-
CTOH KOTOpPOro OH caM He mpouyb ObW1 crath. IIpaBfa, M3 BTHX
JIOHZOHCKHMX IIePKOBHBIX IIPOEKTOB HHYEro He IOJIyYHJIOCH, HO
3aT0 I'epIieHOBCKHUI KPYKOK BCTYIIHUJI B CHOILIEHHSA ¢ CTApPOOOpAS-
namMu kasakamMu B Typrnuu, Tak Ha3bIBaeBHIMH HEKpPACOBIAMH,
KOTOPBIX JIOHAOHCKAA IPYINa IbITAJIACH HCIIOJL30BATEL AJIA CBA-
3eif ¢ pPeBOJIIOIMOHHBIM ABIIKEHHEM K crapoobpaxunamu Poccu.
Hago oTMeTHTB, YTO B STOM OTHOIIEHHH JIOHAOHCKHE DMHUI'PAHTHI
He ObLIM H300peTATeNIIMH HOBBIX ITyTeH H 4YTO yXKe BO BpeMs
KpnIMCKOH BOMHBI areHTHI BOXK/AS MOJLCKOM SMUTPAIIMH KH. Aa-
Ma YapTopeIHCKOTO BepGOBAIM KHUBIIMX B TypI[MH Ka3aKOB CTa-
pooGpAnNeB H B 0co0ble BOEHHbIE OTPSALI, H B AUBEPCHOHHbIE
TpyImel, ¢ MIOMOIEI0 KOTOPLIX OHH COGHPAJIMCH HORHATL BOCCTA-
HHe Ha JloHy, Ypane, KyGauu u cpemgm Kasaybnx uactel, Boe-
BaBmuX Ha KaBkasze.

HecmoTpa Ha npoBaJ JoupoHcKol 3aTeiiku [eprena, Kenncu-

3 KpoMe TOTrO, 3T JIOHAOHCKME SMMUIDAHTHI IIeperedaraly Moj pefak-
unent B. KeascueBa nBa CeKpeTHbIX M3faHuA Munucrepcrsa BHyTpeHHMX
den o mosoxeHuM cTapoobpAlleR U IpeCciaefoBaHNM UX PYCCKMM IIPaBU-
TeNAbCTBOM. 310 6b1mM: «COOPHMK INPaBMUTENLCTBEHHBIX CBEACHMII O pac-
KOJBHMUKAX», T. 1 u 2-0i1, JIoupoH, 1861-—1862, u «CobpaHue mOCTaHOBJIE-
HUA 110 YaCTH pacKoJiar, TOXKe B ABYX TOoMax, JloHmoH. 1863.
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eBa u OrapeBa, HAPOOHUKH IIPOJIOJIKAJIH HHTEPECOBATHCA CTa-
poOOPARYECTBOM H HEMAaJIO CHReJAJH AJNA IMOIMyaapH3alluH H3y-
YEeHHUs JTOr0, TOINA ellleé OYeHb MAaJI0 M3BECTHOTO PYCCKHM yue-
HBIM K YHTaTeNAM, ABuKeHHd. Besen 3a HlanoseiM u Kenbcue-
BBIM CTApOoOOpAALAMH 3aHUMAJIICH TaKHe MpecTaBUTE M Hapoy-
HudyectBa, Kak H. A. Apwucros, . B. AGpamos, . Papmakos-
ckuit, B. B. Aunpees, A. C. Ilpyraeun, H. Ka6mui (1nceBgoHHUM
I030B) u MHorue Apyrue. K HUM jKe MOXXHO NO HEKOTOPOH cTe-
MeHH NMPHYHCJINTE U H3BecTHoro mcropuxka H. M. Kocromaposa,
KOTOPBIH Tak ke, Kak B A. IIlanos, npuHaaiexajl K 3€MCKOMY
00JIaCTHHYECKOMY HAIIPABJIEHHIO PYCCKOH HCTOpPHorpaduu H
CTPEMHJICA M3Yy4aTh He TOJIbKO MCTOPHIO rocyjapcrsa, HO M HC-
TOPHIO caMoro Hapopa. O3HaKOMHBIIHMCH ¢ PafoTaMMu CaMMX CTa-
poobpananes, H. M. KoctomapoB B o6croaTesnpHoM odepke «He-
TOPHS PacKojia Y PACKOJILHHKOB»! IIHCAJI, YTO «PaCKOJIBHHKH»
OueHb OTJIMYAJMMCh CBOMM JYXOBHBIM H YMCTBEHHBIM CKJIAJIOM
OT NpejcTaBHUTejIell PYyCCKOH cpegHeBEeKOBOH KYJLTYPBI M Liep-
KBH: «B cTapoii PycH rocnojicTBOBaJIO OTCYTCTBHE MBICJIH M He-
BO3MYTHMOe NOJYHHEHHE ABTOPHUTETY BJIANETEJILCTBYIOUIMX . . .
PacKoJI JIIOGMJI MBICJIHTh H CIOPHTb». HecMoTps Ha TO 4YTO mOY-
TeHHBIH HCTOPHK GBIJI COBCEM HeCIIPABENJIME B CBOEM OCYKACHUH
JIpeBHeli PycH, — Beab HeapoM COBPEMEHHBIA HCCJEOBATEND
ApeBHeH pycckoit surepatrypsl J[. M. UmkeBcKu#l cuuTaeT uye-
THIPHAAIATHIA M IHECTHANNIATHIA BeKA BEKAMH CIOPOB M pa3HoO-
raacuii, — TeM He MeHee KocToMapoB GbLT npaB, TOBOPA O CTa-
pooOpARYEeCcTBE KAK O «KPYIIHOM ABJIEHHMH YMCTBEHHOTO IIPOrpec-
ca», KOTOpoe B TedeHHe BEKOB OTJIUYAJIOCH CBOeH JIIOGOBBIO K
IIPEHUAM H HCKaHHMEM OTBETa Ha CBOH AYXOBHbIE 3AIPOCHI.

XoTA HCTOpPUKH JIHOEPAJIBHOTO, MO IPEHMYIECTBY HAPOIHH-
4eCKOT'0, HANpaBJIeHUA CAEJAJM HEMAaJio AJA PACKPBLITHA HJeo-
JIOTHM M COLIHAJILHOH JKH3HH «PAaCKOJIa», BCE K€, KAaK JTO HH
CTPAHHO, I'JIABHYIO POJIb B BBIACHEHHH CYIUHOCTH PAHHETO CTa-
poobpAfYecTBa M NMPUYHH KPH3HCA B PYCCKOH LIEPKBH CeMHAN-
[ATOr'0 BEKa ChIrPaJi BeChbMa PeaKI[HOHHBIH NPOTHBHHK, BepHee
JlaxKe 3aKJATBIA Bpar <«pacKoJIBHHKOB», Hukosmail HBaHoBHY
CyG66otun, npodeccop MockoBekoit JlyxoBHOH AKajeMuH, KOTO-
priii B 1875 ronxy HawaJi M3gaBaTh Teleph COBEPIIEHHO He3aMe-
HHUMBbIE JIJI1 MCTOPHM cTapoobpangdecTBa «Matepuaser s uero-

4 BectHuk EBponbr, 1870.
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PHH pacKojia 3a IepBOe BPeMdA ero CyIiecTBOBaHMA». B eBATH
TOMax CcBOMX «MaTepHaJjioB», a 3aTeM B CBOEM IMEPHORHYECKOM
usganum «Bparckoe CJ0BO», B 6€CYUCIIEHHBIX H3[JAaHHAX CTApoO-
06pARYECKMX MCTOYHHKOB M B CBOMX MoHorpaguax H. H. Cyo6-
GoTHH co6paJs GeCKOHEYHOe KOJIMYECTBO MROKYMEHTOB, IHCEM,
6uorpaduil ¥ «KHUTHIH», TOJIEMHYECKHX TPAKTATOB H HCTOpHYEC-
KUX pa6oT, HAIMCAHHBIX CAMHMMH «PacKOJIbHHKaMH». B mepBoM
e ToMe cBoMX «MaTepHaJIOB» OH ONMyGJHKOBaJ «JKHTHE MpoTO-
nona ViBana HepoHOBa», OQHOrO M3 BHHEHIIMX IPOTUBHHUKOB
HuxoHa, u «3amicKy» 0 ero »KusHd. I3 9THX COUMHeHHH, HamH-
caHHBIX emje B 1650—60-b1x rogax, 66110 BUJJHO, HACKOJILKO He-
O6yMaHHbLI M HEOCTOPOXKHBI ObLIH IOCTYIIKH IaTpHapxa; Kpo-
Me TOro B HHX SPKO BbIPHCOBBIBaJica oGJIMK caMoro HepoHoBa,
KOTOPBIi#, 3a/10JIr0 A0 naTrpHapilecTBa HukoHa, BMecTe ¢ APYrH-
MH CBSAIIJeHHHMKAMH, Ha4aJl GOpOThCA NMPOTHB JIETAPIHH M KOCHO-
CTH GOJIBIIMHCTBA eNHCKomara. PacKphITHe POJIH 3TOro KpPYyKKa
AYXOBEHCTBa, T. H. O0romollieB, NbITABIINXCA BROXHYTb AYX HO-
BOH, MIOJJIMHHO PEJIMIUO3HOH KU3HH B PYCCKYIO II€PKOBB, 651510
NMOBOPOTHLIM COOLITHEM B H3YYE€HHH HCTOPHH PAacKOJIA PYCCKOTO
paBOCJIaBHA.

Huxomaii dempoposmu Kanreper (1847—1917), mpyro# mpo-
tdeccop Mockoreko#t JyxoBHOH# AKaJleMHH, B CBOEM GOJIBIIOM
TpyZe o 60phGe CTOPOHHHKOB cTaporo odpana ¢ HUKoHOM® Brep-
Bble HCIOJIb30BaJl OIyOsuKoBaHHbIe CyO0GOTHHBIM MaTepHaJbl,
IIPHCOERHHNII K HUM OTKPBIThIE HM HOBbIe JaHHLIE H CAEJIAJ CO-
OTBETCTBYIOLIMe BhIBOALI. HecMoTpa Ha ©BOe BHEIIHE OTpHIa-
TeJbHOE OTHOHIEHHEe K NPOTHBHUKaM HuKOHOBCKMX 3aTeek, H. &.
Kanrepes He TOJILKO OTMETHJI POJIb «BGOTOJIOGLEB» IIPOTOIONOB,
KoTopele Bo raase ¢ MIB. HepoHoBbIM 3agoaro go HukoHa Haua-
JIM ABHXKEHHe BHYTPEHHErO LIEPKOBHOTO BO3POMKAEHHS, HO H IO-
Ka3aJl y»XacHple TIIOCJIefNcTBUA HHUKOHOBCKHMX HeOGAYMaHHBLIX
Re#icreui. IToMHMO 5TOro OH GBIT NEPBBHIM HCTOPHKOM, KOTODPBIH
B3sJ1 IIOA COMHEHHE TEOPHIO «HCIIOPYEHHOCTH» MK HENPaBHJIL-
HOCTH CTAPOPYCCKOr'o 00psAfa M yKa3aJl, YTo PYCCKuil o6paz 6511
BOBCe He HCIOpPYEH, & HAO0OPOT COXPaHHJ PAXN 4YepT PaHHHX
ApPEBHEBU3AHTHHCKMX OOPANOB, B TOM YHCJIEe M JBYXIIEPCTHE, KO-
TophIe YixKe nosixe, B XII—XIIT BeKkax, 6bIJIM H3MeHeHbI CAMHMH

¢ H. ©. Kanrepes: ITaTpuapx HUROH 1 ero NpOTMBHMKM B Aelie uc-
npaBJIeHMA LEPKOBHbIX 06psapaoB, MockBa, 1887.
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FPEKaMH, YTO H BbI3BAJIO PACXOXKJAEHHE MEXAY CTapPOPYCCKHMH
H HOBOTPEYECKUMH IEePKOBHBIMH obpamamu. OddekT, IIpou3Be-
AeHHbIH kKHHMTOH H. ®. KanrepeBa 6Gbla1 HacTOJIBKO 3HAYMTEJNEH,
yro BoamyTuBiuiica ero H, H. Cy66otun cmor uepes K. II. Ilo-
GelOHOCIIeBa IIPHOCTAHOBUTL HA TOALI aKaJeMHYECKYIO0 Kapbepy
H ZaJIbHEeHIIyIO0 HCCJIeROBATENBCKYI0 paGoTy 5TOro y4eHoro.

Ho ocraHOBHTE fajibHeilllee cepbe3HOe H3yd4eHHE PYCCKOrO
packosia ObINIO y)ke HeBO3MOXkHO. B 1898 roay moJjofo#t ucro-
puk Jmreparypsl A. K. Boposgus, B cBoeit kuure «IIporomon
ABBakyM» pasBua BbiBogsl H. ®. Kanrepesa, a B 1905 rony aB-
TOPUTETHBIA HCTOPHUK pycckoi nepkeu E. E. INosyOuHCKHi elie
pa3 mopTBepAn, uto HUKOH, a BejeR 3a HUM BOCTOYHbIE MATPH-
apxu H cobop 1667 roma mpocTo He pa3oGpaJiich, YTO PAacXOK-
TeHns MEXJY PYCCKUMH H HOBOTDEYECKHMH YCTaBaMHU CePeRHHBI
XVII Beka NpOM3OILIH He H3-3a OIIHOOK pyccKHX, a GJyiarogaps
M3MeHEHHSIM yCTaBa CAMHMH I'DeKaMH, KOTopble mociie PJiopeH-
THHCKOro coGopa, BBHAY Pa3pblBa MEXAY PYCCKOH X KOHCTAHTH-
HOTIONBCKOH II€PKOBBIO, He GBIIIN IeIMKOM TIPOBEJIeHbI B PYCCKUil
yeraB®. TakuMm 06pa3oM OKa3bIBaJIOCh, YTO BOBCE He PYCCKHE, a
IPEeKH OTOILJIM OT HAaYaJILHBIX KAHOHOB yCTaBa, M YTO Bece IIpe-
Abiaylee oO0bsCHEHHe M OIpaBRaHHE T. H. pedopM marpuapxa
Huxona 6B110 COBEPINIEHHO T'OJIOCJIOBHO. OTH 3aMedaTesLbHble H
CeJIaBIIHE TONHBIN IePEeBOPOT B HCCJIEROBAHUM CTapooGpsamue-
ctBa paGorsl Kanrepesa, INosry6unckoro 1 Bopo3auua 6s1m BO3-
MOXXHBI TaKKe OJlarofapsd NHOSABJIEHHIO GoJiee CIIEHHMAJIbHBIX H
MeHee 3aMeTHBIX, HO BaxHbIX TpynoB C. A. Bejyiokyposa’, I1. .
Huxoneckoro®, K. IT. Xapaamnosuua, E. B. Bapcosa, H, I'u66e-
HeTa M pAAA JAPYTHX BBINAIOIMXCA B JOGPOCOBECTHBLIX TPY:Ke-
HHUKOB PYCCKOH HMCTOPHYECKOH HAYKH KOHLA JEBATHAUATOIO M
HayaJia ABajguaToro Beka. HeoGXomUMO ellle OTMETUTH TOYHOI'O
H INIOROBUTOTO crieumnaJucra 1o packody II. C. CmupHoBa 1 Tia-
TeJIbHBIX M3JlaTeJiell MaTepHaJIOB IO PaHHEMY CTapooOpsjyect-
By f1. JI. Bapckosa u C. T. BecesoBckoro®. B csoem Tpyne, moc-
BSALIEHHOM HNI€0JIOTHYECKOMY M JOIMaTHYeCKOMY Pa3BUTHIO CTA-

¢ E. Tonybunckmit: K Hamei nojemmke ¢ crapoodpaguamu, YOUIP,
1905, Tom III.

7 CoGop 1649 roza, YOUJIP, 1894; Apcenuit Cyxauos, YOUJP, 1891,
1894, u ap.

8 MoCKOBCKMIT mewaTHbIt ABOp, Xp. Yr., 1890—1891 u ap.

* JI3AK, XXIV n XXVI.
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poOGpARYecTBa BTOPOi MOJIOBHHBI ceMHaamaroro seka' II. C.
CMupHOB OOpaTHJ/ BHHMaHHe Ha 3arajioyHyio ¢urypy crapna
Kanurona, kotopsiii eme B 1620—30-pI1X rogax ABuJjicsad HHHIMA-
TOPOM U3yBEPCKH-aCKeTHUECKOT0 H MEeCCHMHCTHYECKH-3CXaTOJNO-
FHYECKOro JBH)KEHHSA, U3 KOTOPOT'O IO3Ke BBIILIH IPOIIOBEAHHU-
KH caMocKUraHud ¥ GecrioroBiuubl. Xota I1. C. CMHpHOB Koc-
HYJICA AesTeJbHOCTH KanmdToHa BCKOJB3b H B CPABHHTEJIBHO KO-
POTKHX IIPUMEYAHHIX, TeM He MeHee, HMEHHO €My NpPHHAAJIeKHUT
4yecTh BBefleHHA B Hcropuorpacuueckuit 06opoT 3TOH MpauHOH

M 3JoBemed PUTypsl.

ITocyie ocnabienus nensypHoro pexuma B 1905 rony Hagasm,
HaKOHell, ITeYaTaThCA M CTaPOOGpARYECKHe IINCATEJIH U HCCIIERO-
BaTeJn packoja. Cpeu HUX 0COGEHHO BRIIEJIAJIMCH CBOUMHA KHH-
raMM O COIHAJIBHOH M 3KOHOMHYEeCKOH SKH3HH PAacKoJia HeKHH
H. A. Kupunjios H CIeNHaJHMCT IO CTapOOGPANYECKOH MBICIH
B. I'. Cenaros". Kpome Toro, B rogsl 1905—1917 HemaJio MHTe-
PEeCHBIX cOOGIIEHHH O cTapooOpAfUecTBe MOXKHO ObLIO cobparh
B BecbMa ObICTPO pas3BHUBILIEHCA IEPHORMYECKOH IIEYATH IIOIOB-
IHHCKHX U GeCIIONOBIIMHCKHAX OGIIHH K OpTraHHM3aIMii.

ITocsae pesosmonum 1917 roga B Poccmm KHHT O crapoobpaAn-
YecTBe MOYTH He BHIXOAWJO. I 3TO NOHATHO, TaK KaK BOHIPOCHI
HePKBH M AYXOBHOH XH3HH BOBCe He BXOAAT B NpOrpaMMy Ha-
yuHO# paGore! B H3maresibeTB CoBerckoro Corosa. Bee ke mz-
BEeCTHBIH CIIEIMAJINCT II0 ApeBHeH pyccKoH Jgureparype Ba. H.
MagnpInleB H37aJ1 PAR OTKPBITEIX HM COYMHEHUH ABBaKyMa H He-
CKOJIBKO CBOMX NeHHeHmux pa6oT O poJ cTapoobpaApguecTBa B
KyJIbType pycckoro cepepa. CoBceM HelaBHO B HOBo# «HMcTopun
CCCP» uapaBaemoii Axagemueii Hayk H. 1. ITaBneHKo Aas ko-
POTKHII, HO HHTEPECHBLIH K OYeHb COTEepKAaTeJbHLIH OYepK O Ha-
yaJjle PYCCKOTO IIepKOBHOTO PacKoJia, OTM€Yad 4YTO BHayaJe OH
6bIJ1